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gurduAwry isKI jIvn dw zrUrI Aµg hn[ hr isK dw ieh Prz hY ik auh svyry Swm gurduAwry zrUr jwvy Aqy 
sµgq dy zrUr drSn kry[ gurduAwry jw ky sbd-gurU ƒ mQw tyky Aqy jo bxy auh Byt cVwey[ ieh Byt isK kOm dy 
sWJy ihq leI vrqI jWdI hY jW grIbW qy duKIAW dI mdd leI[  
 
sbd dI vIcwr gurduAwry ivc kQw rwhIN huµdI hY[ ieh vIcwr hr roz sux ky isK Awpxy iKAwlW ƒ SuD krdw hY 
Aqy iPr iehnW auqy Aml krn dI sµBwvnw vD jWdI hY[ sµgq ivc bYTx nwl smwjk smwnqw dI cyqµnqw pYdw 
huµdI hY Aqy haumY imtdI hY[ ies nwl sWJIvwlqw pYdw huµdI hY, ijs kr ky injI Aqy smUhk jIvn dovyN cµgy bxdy 
hn[ 
 
isK, gurduAwry Aqy gurUDwmW dI byAdbI brdwSq nhIN kr skdw[ auh, gurduAwirAW leI hr kurbwnI krn ƒ 
iqAwr rihµdy hn[ ieiqhws ivc bVy mOky Awey hn, jdoN isKW dy gurduAwirAW ƒ Fwhux dw Xqn kIqw igAw Aqy 
ienW dI by-hurmqI kIqI geI, pr isKW ny ieh kdy brdwSq nhIN kIqw[ nnkwxw swihb, jYqo, hirmMdr swihb, 
Akwl q^q swihb Awid dIAW ShIdIAW Ajy swfy ieiqhws dIAW bVIAW qwzw GtnwvW hn, jo ieh dsdIAW hn 
ik gurisKW ƒ Awpxy gurduAwirAW nwl iknw ipAwr hY[ 
 
swr 
gurduAwry isK Drm dw iek AinKxvW Aµg hn[ gurduAwry gurU nwnk swihb dy smyN hI bxny ArµB ho gey sn[ 
gurU swihb ijQy jWdy au~Qy sMgq kwiem kr idMdy[ isK irvwieq Aqy isDwqW ƒ muK rKidAW gurduAwry ivc gurU 
gMRQ swihb dy pRkwS qoN vK, rihx, lMgr, ivdÎw, kIrqn, Awid dw prbMD hoxw cwhIdw hY[ gurduAwry isKW dy 
sMgqI rUp ivc bYT ky Akwl purK dI ausqq krn Aqy kOmI prbMD ƒ qorn dw Durw hn[ isK gurduAwry hor 
Drm-mMdrW qoN soc Aqy pRyrnw pKoN vKry hn[ ijQy ieh Byd Bwv qoN rhq hr jwq, vrg, Drm, sMprdw leI Kuly 
hn, auQy nwl hI isKI dy sMgqI jugq hox dw vI prqIk hn[ ieh iksy Kws idSw jW QW dy mohqwj nhIN[ ieQy 
kyvl gur-sbd prDwn hY[ 
 
isK ƒ svyry-Swm gurduAwry jwxw cwhIdw hY, ijQy auh ipAwr, jzby Aqy AwpxI soc ƒ sbd dy rMg ivc Fwly[ 
sMgq ivc bYT ky mn hlImI ivc AwauNdw hY Aqy haumY Kqm ho jWdI hY, ijs nwl sWJIvwlqw Aqy srbq dy Bly 
dI soc AwauNdI hY[ isK srgrmI dw Durw hox krky gurduAwry keI praupkwrI kwrjW dw vsIlw vI hn, ijQy cVn 
vwlI Bytw ƒ loVvMdW dI mdd Aqy kOmI ihqW leI vriqAw jWdw hY[ isK Aml dw Kws Aµg hox krky, gurduAwry 
isKW ƒ AwpxI jwn qoN vI ipAwry hn[ ieiqhws gvwh hY kI jdoN gurduAwirAW dI byAdbI hoeI hY isKW ny iehnW 
dI riKAw leI Shwdq id`qI hY[ nnkwxw swihb, jYqo, hirmMdr swihb, Akwl q^q swihb Awd dIAW ShIdIAW 
iesdw iek vfw prmwx hY[ 
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Hukam (hukm) - literally “Command,” is more appropriately understood as “reading, or reading out to 
others,” of a Sabad (sbd), from the Gurū Granth Sāhib after, or even without performing an Ardās 
(Ardws). The process is referred to as Hukam laiNA (lYxw) (taking the order or command), Vāk (vwk) 
laiNA (taking the word) or Avāz (Avwz) laiNA (taking the voice). The hymn or unit thus recited goes by 
the name of Hukam (order, command), Vāk (uttered word) or Avāz (voice). 
 
Taking a Hukam is most commonly referred to as Vāk. In Sanskrit vāka is sounding or speaking a 
text, recitation or formula, and vākya is speech, a saying statement, declaration, a sentence or period. 
In the Sikh tradition it means command or a lesson read from the Gurū Granth Sāhib. 
 
Taking, listening to, or receiving a Hukam is a very important practice for Sikh congregations and 
individuals. The Hukam is often taken as Gurū’s blessing. The goal of receiving or taking the Hukam 
is to incorporate the teachings into one’s life. Many Sikhs take the Hukam as part of their daily 
routine after they complete their nitnem. Many of them, having taken the Hukam in the morning try to 
live their day according to the particular message. At the end of the day while doing Sukhasan the 
Hukam is read again and individuals reflect on whether their day was spent in accordance to the 
message. 
 
Historically, there have been instances when theological or even mundane disputes have been settled 
by having recourse to vāk. 
 
On 12 October, 1920, a meeting of Sikhs from the so called “backward” castes, sponsored by the 
faculty and students of the ĐAlsA College at Amritsar, was held in the JalliāMvālā ƁāG. The 
following morning some of them were taken to Harimandar Sāhib (hirmMdr swihb), but the granthīs 
(gRMQI) in control refused to accept kaRAh prasād (kVwh pRswd) that they had brought as an offering and 
to say the ardās (Ardws) on their behalf. There was an outburst of protest against the discrimination 
towards the so-called low-caste Sikhs, which is totally contrary to the Sikh teaching. A compromise 
was at last reached and it was decided that the Gurū’s direction be sought. 
 
Gurū Granth Sāhib was, as is the custom, opened at random and the first verse on the page to be read 
was: “Vāhigurū receives the lowly into grace and puts them in the path of righteous service.” 
 
The Gurū’s verdict was clearly in favor of those whom the granthīs had refused to accept as full 
members of the panth (pMQ). This was a triumph for the Sikhs. The kaRAh prasād brought was accepted 
and distributed among the saOgat (sMgq). 
 
Such reliance on vāk arises from the belief of the devotees that the bANI of Gurū Granth Sāhib is 
revelation enjoying Divine sanction. (The Encyclopedia of Sikhism, Vol 4, p. 249) 
 
The “Sikh Rahit Maryādā” (The Code of Sikh Conduct and Conventions) while enunciating issues 
related to taking Hukam under Article VII of Chapter VI, instructs and explains its modalities thus: 
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hukm lYxw 
Taking a Hukam 
 
(a)  sRI gurU gRMQ swihb jI Agy mQw tykxw, gurU-rUp sMgq dy Adb nwl drSn krny qy Avwzw lYxw jW suxnw, 

siqgurU dy ‘drSn’ hn[ vwk lYx qoN ibnW sRI gurU gRMQ swihb jI dw rumwlw cuk ky drSn krnw jW 
krvwauxw mnmq hY[ 

 Doing obeisance to the Gurū Granth Sāhib, acknowledging the saOgat respectfully, an 
 embodiment of the Gurū, and listening to or taking the Hukam: these together constitute the 
 ‘darshan’ of the Satigurū (the true gurū). Raising the drapery (rumālā) covering the Gurū 
 Granth Sāhib and merely taking a look or making others take a look at the exposed page, 
 without taking the command (reading the prescribed hymn) is contrary to gurmat (Gurū’s 
 way). 
 
(A) sMgq ivc iek vkq ieko gl hoxI cwhIey - kIrqn jW kQw, viKAwn jW pwT[ 
 In the event of the saOgat having come together, only one thing should be done at a time: 
 performing of kirtan, delivering of discourse, interpretive elaboration of the scriptures, or 
 reading of the scriptures. 
 
(e) dIvwn smyN sMgq ivc sRI gurU gRMQ swihb dI qwibAw kyvl isK (mrd jW qIvIN) hI bYTx dw AiDkwrI 

hY[ 
 Only a Sikh, man or woman, is entitled to be in attendance of the Gurū Granth Sāhib during 
 the dīvān. 
 
(s) sMgq ƒ pwT kyvl isK hI kr ky suxwvy[ Awpxy Awp leI pwT koeI gYr-isK BI kr skdw hY[ 
 Only a Sikh may read out from the Gurū Granth Sāhib for others. However, even a non-Sikh 
 may read from it for himself/herself. 
 
(h) ‘hukm’ lYx ligAW Kby pMny dy auqly pwisEN pihlw Sbd jo jwrI hY, muF qoN pVHnw cwhIey[ jy aus Sbd 

dw muF ipCly pMny qoN SurU hMudw hY qW pqrw prq ky pVHnw SurU kro Aqy Sbd swrw pVHo[ jy vwr hovy qW 
pauVI dy swry slok qy pauVI pVHnI cwhIey[ Sbd dy AMq ivc ijQy ‘nwnk’ nwm Aw jwvy, aus quk qy Bog 
pwieAw jwvy[ 

 When taking the Hukam, the hymn that is continuing on the top of the left hand page must be 
 read from the beginning. If the Sabad begins on the previous page, turn over the page and 
 read the whole Sabad from the beginning to the end. If the scriptural composition that is 
 continuing on the top of the left hand page is a vār (ode), then start from the first of the slokas 
 preceding the paKRI and read upto the end of the paKRI. Conclude the reading at the end of the 
 Sabad with the line in which the name ‘Nānak’ occurs. 
 
(k) dIvwn dI smwpqI jW Bog dw Ardwsw ho ky AMqm hukm ilAw jwvy[ 
 A Hukam must also be taken at the conclusion of the congregational session or after the 
 Ardas. 
 
As explained in the Sikh Rahit Maryādā, Hukam is taken by randomly opening Gurū Granth Sāhib, or 
just from the page that appears after lifting the rumālā. The Sabad that appears on the top of the left 
page is read from its beginning, i.e., from the earlier page where it starts from, which is usually the 
case. But at some places the Sabad starts from the very first word of the left hand side page, in such a 
case one does not need to go to the previous page. Some examples of this can be found on pages 426, 
484, 490, 601, 682 etc. This usually happens when a new composition or a Rāg starts on that page. 
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Places where only a word or two appear on the top of the left page before the Sabad ends, are also to 
be considered as the continuation of the previous page and the hymn is to be recited accordingly. 
Example: pages 416, 492, 692, 832, 850, 874, 896 etc. 
 
There might be cases, though, where finding the right place to start reading a hymn and ending it is 
difficult to decide. The usual way of locating a start is an array of continuous numbers followed by a 
Rāg name and the Mahal (Gurū) number or Bhagat name, which is easily visible. For example: 
“]2]1]57] rwmklI mhlw 5]”. Alternately, the Mahal name or Bhagat name may not appear after the 
numbers. Example: “]4]1] Awsw]”. Some times simply the Rāg name may start a Sabad such as 
“]2]3] dyvgMDwrI]” or just Mahal name with salok as in Vārs “]6] slok mÚ 5]”. In addition there are 
instances where continous numbers are the only indication of an end and start of a Sabad with no 
other title. Example: “]8]1]3] jnm mrx”. 
 
The ending line of a Sabad usually has “Nānak” or the name of the Bhagat whose composition it is. 
 
Special care is needed when encountering a ƀsTpadI or a Chant. Ideally, the whole ƀsTpadI, or the 
Chant is to be recited. People tend to read just a stanza to make them short, as some times internal 
stanzas end with “Nānak” as well. 
 
Below are the page numbers with the short description of the typical cases where caution is to be 
exercised. Cases have been picked from page number 400 through 900. 
 
Page  Description 
434 ƏaTI - Starts from two pages before, so the actual beginning is at page.432. Being a 

continuous hymn, this needs to be recited from the beginning. (page 432; rwgu Awsw mhlw 
1 ptI ilKI < siqgur pRswid] … to page 434; swier iev kihAw]35]1]) 

442 Chant- Complete one and a half page Chant, beginning at page 440, is to be read. 
Reading just the ninth stanza would be inappropriate. (page 440; < siqgur pRswid] Awsw 
mhlw 3 CMq Gru 3] … to page 442; scI qyrI vifAweI]10]2]7]5]2]7]) 

456 Chant - This is a typical example of a Chant where it begins with a salok, followed by a 
Chant, and ends in the fourth stanza. (page 455; Awsw mhlw 5] sloku] bnu bnu iPrqI … to 
page 456; swDh Dir crnI]4]2]5]) 

466 Vār - This is an example of a Vār, where typically the sequence is: Salok M:1, and ƏauRI. 
(page 465; slok mÚ 1] muslmwnw isPiq srIAiq … to page 466; jgjIvnu dwqw pwieAw]6]) 

478 Starts with just Rāg as a title. To be recited as usual. (page 477; Awsw] jb lgu … to page 
478; htY gusweI]4]9] duquky) 

568 This Chant begins on the previous page and ends in the fourth stanza, though the 
composition continues even after that, with a new heading. (page 567; vfhMsu mhlw 3 CMq 
< siqgur pRswid] … to page 568; clY siqgur Bwey]4]1]) 

578 This is a typical case where the Chant begins without a heading on the eighth line of page 
577, has four saloks and four Chants, one in each of the four stanzas, and ends in the fifth 
line of page 578. (page 577; ]4]1] sloku] ikAw suxydo kUVu … to page 578; imil jlu jlih 
Ktwnw]4]2]) 

640 ƀsTpadI - Recite the complete nine stanzas of the ƀsTpadI. (page 639; soriT mhlw 5 Gru 1 
AstpdIAw < siqgur pRswid] … to page 640; BweI ij iklibK kwtxhwru]9]1]) 


